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jjLaJt l_iU£ 

Book of Hajj 

Hajj is the 4th pillar of Islam as described by 
the Prophet It is the most sacred journey 
of the lifetime for the people. Hajj was 
declared obligatory in 9 Hijri. Obligation of 
Hajj is proved from Quran and hadith and 
its rejection is heresy. Hajj is obligatory once 
in a lifetime, if all the conditions are met. 


Quran says: 

& (jjdid op-Vi-U p-rfj J 

22 jjrv a 1« 11 


every year? He (the Holy Prophet ( _ S L^ 
jd-ij aJc. ) kept quiet, and he repeated (these 
words) thrice, whereupon Allah's 
Messenger said: If I were to say" Yes," it 
would become obligatory (for you to 
perform it every year) and you would not be 
able to do it. Then he said: Leave me with 
what I have left to you, for those who were 
before you were destroyed because of 
excessive questioning, and their opposition 
to their apostles. So when I command you 
to do anything, do it as much as it lies in 
your power and when I forbid you to do 
anything, then abandon it. (Sahih Muslim, 
Book 7, Hadith 3095) 




Verily, the first House among all markedfor the 
worship o, the people are that which is in Mecca 
abounding in blessing and a guide of all world. 
Therein are clear signs; the place where Ibrahim 
stood and whosoever enters it, is in security. And for 
the sake of Allah, the people are to perform 
pilgrimage to this House, who could find a way 
thither. And who denies, and then Allah is 
independent of entire world. (3:96) 


ail \f \ \ 

And fulfil the Haj and Umrah for Allah. (2:196) 


The Prophet said: 

.AS Aiii (JLkJai>- (JlJ cJjP 

au! I <3 ^-2 • <u)I ( 

p jt ~ > i ~-'33 till 


015" iilA liU — (Jll ^ ^ IxJj 




L« 


Abu Hurairah MB’ reported: Allah's 

Messenger addressed us and said: O people! 
Allah has made Hajj obligatory for you; so 
perform Hajj. Thereupon a person said: 
Messenger of Allah, (is it to be performed) 


Hajj is the name of wearing Ihram, staying 
at Arafat on 9th zil hajj and performing 
tawaf of Kabah on specific date and time. 

As per Ahnah, there are 8 conditions for 
Hajj and all should be fulfilled for it to 
become obligatory upon a person: 

1. Islam: The person must be a 
Muslim. 

2. If he is in Dar ul-Harb (countries 
which are not under Islamic rule), he 
must know that the Hajj is an 
obligation in Islam. 

3. Puberty: The person should have 
reached puberty. Hajj done before 
reaching puberty will be nafil Hajj. 

4. Sane: The person should be mentally 
sane and sensible. 

5. To be free: Hajj is obligatory only 
one free people and not on slaves. 

6. Healthy: The person should be 
healthy enough to go to Hajj on his 
own. It is not obligatory upon 
handicapped and lepers whose legs 
are not present. Similarly it is also 
not obligatory upon blinds and old 
aged people who cannot ride even 
while sitting. If a person was healthy 
before and fulfilled other conditions 
for Hajj too but did not perform it 
and now he has become 
handicapped or sick or so old that 
he cannot perform Hajj then he 
must send someone on his behalf to 
perform Hajj. 
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7. Money & travel: The person should 
have enough money for to and fro 
expenditure including travel. He 
should also leave enough money 
behind for expenditure of his 
dependant family members till he 
returns back. 

8. Time: It means above 7 condition 
should be met during the months of 
Hajj i.e. Shawwal, Dhu’l-Qi’adah and 
Dhu’l-Hijjah; then only it will 
become obligatory. 

Types of Hajj 

There are three types of Hajj: TamattuIf rad 
and Oiran. 

Tamattu ’ means entering ihram for ‘Umrah 
only during the months of Hajj. When the 
pilgrim reaches Mecca he performs tawaf 
and sa’I for ‘Umrah, and shaves his head or 
cuts his hair, and exits ihram. Then when 
the day of al-Tarwiyah, which is the 8th of 
Dhu’l-Hijjah, comes, he enters ihram for 
Hajj only, and does all the actions of Hajj. 
So, Tamattu’ involves a complete ‘Umrah 
and a complete Hajj. 

If rad means entering ihram for Hajj only. 
When the pilgrim reaches Mecca he 
performs tawaf al-qudoom (tawaf of arrival) 
and sa’I for Hajj, but he does not shave or 
cut his hair and does not exit ihram, rather 
he remains in ihram until he exits ihram 
after stoning Jamarat al-‘Aqabah on the day 
of Eid. If he delays the sa’I of Hajj until 
after the tawaf of Hajj, there is nothing 
wrong with that. 

Qirdn means entering ihram for ‘Umrah and 
Hajj either together, or entering ihram for 
‘Umrah first then including Hajj in that 
before starting the tawaf of Hajj. That is 
done by intending that his tawaf and sa’I will 
be for both Hajj and ‘Umrah. 

The actions done in Qiran are the same as 
those done in Ifrad, except that the pilgrim 
doing Qiran has to offer a hadly (sacrifice) 
whereas the pilgrim doing Ifrad does not. 


As per Hanafi School most virtuous is 
Qiran, then Tamattu’ and then Ifrad. 

(J (J il?- U CjKi 

Chapter on what is narrated regarding 
hastening the Hajj. 

The Prophet Si said: He who intends to 
perform hajj should hasten to do so. 

Explanatory Note: The Prophet Al 

j aJc. mentioned the reason to hasten the 
Hajj in another hadith. Ibn Majah narrates: 

Jl3 — jd j! — Q. fcfll ' 

gi-l Jljl ja " ^ 4A>\ JjLjj 
Jajkjj fjajj 

It was narrated from Ibn ‘Abbas that Fadl 
said — or vice versa: 

“The Messenger of Allah ft said: Whoever 
intends to perform Hajj, let him hasten to 
do so, for he may fall sick, lose his mount, 
or be faced with some need.’” (Ibn Majah, 
Book 25, Hadith 2994) 

Sadrush Shariah Mufti Amjad Ali Aazmi 
writes: When a person is able to perform 
Hajj then it becomes obligatory upon him 
immediately on that year itself and now 
delaying it is a sin. If he does not perform it 
for few years then he is a fasiq (transgressor) 
and his testimony will be rejected. However 
whenever he performs it, it will be 
considered valid ( ada) and not lapsed {qa%a). 

Unless a person's obligatory acts are 
completed his nafil acts will not be accepted. 
Hence it is must for all of us to perform all 
our missed salah, fasting, Zakat and others 
obligations. 
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il?- to otj 

Chapter on what is narrated regarding 
forgiveness of the pilgrim 


of Allah Si said to us when we performed 
Tawaf with him in the rain.’” (Ibn Majah, 
Book 25, Hadith 3237) 


Jl 3>i a ] c^J jjax^a 

The Prophet said: Pilgrim is forgiven and 
(those) for whom he sought forgiveness till 
the end of Muharram ul-Haram. 

Explanatory Note: The Prophet 2“' ^2-^ 
(dwj <2=- mentioned about forgiveness of 
Haji in other ahadlth also. 


3 yfi) AptiLp } ^ (pjl C*« * fl 112 

4j 4 £aj (J»0J (i)l (J2* 

If you meet a Haji, convey salaam and 
handshake with him and ask him to seek 
forgiveness for you before he goes to his 
house as he is forgiven by Allah. (Musnad 
Ahmad bin Hambal) 


15 2 yip jk cyg jtil 27 3^ 


" aA A: 

Abu Hurairah narrated that: The Messenger 
of Allah ® said: "Whoever performs Hajj 
for Allah, and he does not have sexual 
relations nor commit any sin, then his 
previous sins will be forgiven." (Jami' at- 
Tirmidhi 811) 


llU (3 JIaP lllis (JlJ ^jlS lij 

3 ( j*J! Jlli llljl lls'jls 

3*^1 ll) jULs [**1^3$ ^UL*Jl IloI U*ygi L«i_s 

• ^ I 

. Jla-A 3 Lkaisj 


Dawud bin ‘Ajlan said: “We performed 
Tawaf with Abu ‘Iqal in the rain, and when 
we finished our Tawaf, we came behind the 
Maqam. He said: I performed Tawaf with 
Anas bin Malik in the rain. When we 
finished the Tawaf, we came behind the 
Maqam and prayed two Rak’ah.’ Anas said 
to us: ‘Start your deeds anew, for you have 
been forgiven. This is what the Messenger 


coV_>T 01 c ^Cs- /j> aJUT3^ -Up 

syijuJb 55yp aAlp axN ips. |§f. ol ca-jI gp oyyH 

ju . au xt: jj-T gu *>L>- u Ayip a g[ Cp~>-L3 

patapy aT: gp ,>ylaxJi.-.kpi *_y (j,: 

. (_) Lp Ip 15 tlp2i alpl AjiJiypJL! ' LAs aaJap 


jSo y: a! 3 Lii . 315 y ,. 27 . ^ l 3^i.y 3 k 

LA ' ^ : * 1 .~n i A *LpLaJ ojj& 0^ f op: 

Ap i_ 2 y~Aa Aiii 315 eA-pp efppa: . pA i 


gjtpj A|y2i A>-l yppy ^glpo AL>pA: a 3)23 AA el 
Apy^- opy L« 15 gjglj ^pAj op y 


‘Abdullah bin Kinanah bin ‘Abbas bin 
Mirdas As-Sulami narrated that his father 
told him, from his father, that the 
Messenger of Allah prayed for forgiveness 
for his nation one evening at ‘Arafat, and 
the response came: 

“I have forgiven them, except for the 
wrongdoer, with whom I will setde the 
score in favour of the one whom he 
wronged.” He said: “O Lord, if you will, 
then grant Paradise to the one who is 
wronged, and forgive the wrongdoer.” No 
response came (that evening).The next day 
at Muzdalifah he repeated the supplication, 
and received a response to what he asked 
for. He (the narrator) said: “The Messenger 
of Allah laughed,” or he said, “He smiled. 
Abu Bakr and ‘Umar said to him: ‘May my 
father and mother be ransomed for you, this 
is not a time when you usually laugh. What 
made you laugh, may Allah make your years 
filled with laughter?’ He said: ‘The enemy of 
Allah, Iblls, when he came to know that 
Allah answered my prayer and forgiven my 
nation, took some dust and started to 
sprinkle it on his head, uttering cries of woe 
and doom, and what I saw of his anguish 
made me laugh.’” (Ibn Majah, Book 25, 
Hadith 3127) 

This is the reason that pilgrim should do 
supplication for himself and his family and 
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whole ummah as his supplications are 
accepted. 

There is difference of opinion between 
scholars that weather Haji’s minor sins are 
forgiven or major sins too. Our opinion is 
that Almighty Allah is all powerful and he 
can forgive all major sins as well, just like he 
forgives minor sins. 

^JiJlj ^dJl j’uM (j £1?- U 

Chapter on what is narrated regarding 
Haj with raised voices and the flow of 
blood. 

dill ^ ^ :ddbwT“ y) 

iiA ^ 1» aTp dill dill djAj l(Jl3 

Jl3 ^£3 :^jjl U1J Uti 

».t£Ail ycS :j-tlJl ddljj gii 

The most virtuous Haj is with Aj and Saj. 

Saj is raised voices and Aj is slaughtering the 
sacrificial animal. Some said: flowing of 
blood. In another narration, Saj is 
slaughtering of sacrificial animal. 

Explanatory Note: In another hadith it is 
mentioned: 

TtiJl d)l dl « 

Most beloved act to Allah is Aj and Saj 
(Ma’ani ul-Quran) 

Imam Muhammad says: 

jl'' :: li dAAb <jLsy ^eiy 

Most virtuous Hajj is with Aj and Taj and 
that is raising your voice with talbiyah as it is 
sign of Hajj. 

Imam Tirmizi mentions: 

. 0-4^ j£- • dkwJjJlj ‘ '' 

Aj is raising voice with Talbiyah and Saj is 
slaughtering of sacrificial animal. 

Words of Talbiyah, as mentioned in hadith 
are: 


ah 1 ^ aAa 01.4 • ^ aA ch a: 1 

i^JJ i^iJ V 

.iiJJ JJjyZ Si CvllLUiJ 

Narrated 'Abdullah bin 'Umar: The Talbiya 
of Allah's Messenger was: (I respond to 
Your call O Allah, I respond to Your call, 
and I am obedient to Your orders, You have 
no partner, I respond to Your call All the 
praises and blessings are for You, All the 
sovereignty is for You, And You have no 
partners with you. (Sahih al-Bukhari 1549) 

Mulla Ali Qari writes: 

yglil'J iAklAb "b A''' dti) 

:ah1 aA^ — ^daj! dli-hAVI tCo y|Ay ^ho 
Ttib!: aA u djybJi o^Sky 4^Ab! ^uu dyi~Ji 0: dA-k-y 

y* AJyi ykb Aj*y ._ Lia I.I& yHy tidily 

,, . . 5 j s .» 

jxbJb t' ial 4^jJl Alyb yA )y>-Ty 

AJlbf-l bA? tJUi'yi ybb °y 

tCAbjJjbJy 

ckjslyk di U dplj 

Chapter on what is narrated regarding 
mawaqit of Hajj. 

ji dill ly cJur 1 : jll isjA?"' 1**^ d! J4 

d' I dll Jj-Aj k : Jtii dill 

Jil d-fej idilS-i ddkUl' JaI d-§i»: Jl5 
jjz- d»' *}4ij tdi^ti-i ja j>UJl Jil d-jij ly li'Ai' 

»-9d^ br° 

A man stood up and asked: O messenger of 
Allah where should one enter ihram for 
Haj? The Messenger of Allah said: "The 
people of Madinah should enter ihram at 
Dhu'l-Hulayfa, the people of Iraq should do 
so at Aqlq, the people of Syria should do so 
at al-Juhfa, and the people of Najd should 
do so at Qarn." 

lM :4jJj y y y :dj y) 

ISdU iljl ji : Jlii ijdUjl b-iab- ilk dill ji 

I^ll CkSljAilj lOlildl JA Sfj JAjti-. lj4dl 
jS> K& 
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JjsSlj ya \js 'ys ya'^ Jj^J 

\j£ ya yjaj JjsSj tJj-3 j£> ya \i£ ya yaj ^JS- 

. JjJjP' *—>li ^UJ' yUjiJ jS> ya 

Umar ibn Khattab gave sermon to people. 
He said: Who intended among you to 
perform Hajj, will not become muhrim 
except at mlqat. The mlqat which are 
specified by your Prophet Si for the people 
of Madinah and people passing by it is at 
Dhu’l Hulayfa, for the people of Syria and 
those passing by it is at al-Juhfa, for the 
people of Najd and those passing by it is at 
Qarn, for the people of Yemen and those 
passing by it is at Yalamlam and for the 
people of Iraq and all others is at Arq. 


Hajj then to Mecca, they should also 
assume Ihram from here. 

2. Zat-e-Arq: It is the mlqat for the 
people of Iraq. 

3. Juhf a: It is the mlqat for Syrians but 
now it is almost non-existent. There 
is no population there and only a 
few signs are remaining which will 
not be known to many. 

Hence Syrians assume Ihram from 
Rabigh as Juhf a is close to it. 

4. Qar’n: It is the mlqat for people of 
Najd. It is close to ta’if. 

5. Yalamlam: It is mlqat for the people 
of Yemen. (Bahar-e-Shariat, Vol 1, 
Page 1067 


Explanatory Note: Hadith of Miqat is also 
narrated by Imam Bukhari & Imam 
Muslim. 

Imam Bukhari narrates: 


U 1} ilA U 

Chapter on what is narrated regarding 
what kind of clothes muhrim should 
wear. 


d^ fdj Aii! 0: . 1 .> g :p .us! 4^ -Cp p' 

jj-i-Jl Adi 

■" Iri 

Abdullah bin 'Umar said, "Allah's 
Messenger said: 'The people of Medina 
should assume Ihram from Dhul-Hulaifa; 
the people of Sham from Al-Juhfa; and the 
people of Najd from Qarn." And 'Abdullah 
added, "I was informed that Allah's 
Messenger had said, 'The people of Yemen 
should assume Ihram from 
Yalamlam.'(Sahih al-Bukhari 1525) 

Mlqat is the place from where it is not 
allowed for a person going to Mecca 
without assuming ihram, even though he is 
going with an intention of business or 
anything else. 

There are 5 mlqat : 


1. Dhul Hulayfa: It is mlqat of 

Madinah. Today it is called Abyaar- 
e-Ali. Indian or or people of other 
nation, if they go to Medina before 


p jt 4^ AA p ■ A' 
*^» : Jli ya ^yjai\ pPa 'iU idii Jj*aj :Jl3 

ij % tS-U-aJ' 'ij 'ij i y aLJi}\ ppA 

aPkj 4 jSo j yaj lOlyif'j ji **~ a 

p JjIM U^AkiLJj pXP 

Ibn Umar said: O Allah's apostle what kind 
of clothes should a Muhrim wear?" The 
Prophet , said, He should not wear a 
shirt, a turban, trousers, a head cloak or 
garment scented with saffron or Wars (kinds 
of perfumes). And if he has no slippers, 
then he can use Khuffs (socks made from 
thick fabric or leather) but the socks should 
be cut short so as to make the ankles bare." 


pP j>) p ‘^3 P /P ’P P ’P in' 
pay> 41^ djA) d^ :d^ if- P ip?) 

p-PP t JUu d j yij jp.fp ppp ‘j’l! d cM j 

The Prophet Si said, "Whoever has no Izar 
(waist sheet), can wear trousers; and 
whoever has no sandals, can wear Khuffs 
(socks made from thick fabric or leather, but 
cut them short below the ankles)." 
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Explanatory Note: When a person reaches 
mlqat he should remove all stitched clothes 
and socks. He should use 2 new or washed 
preferably white, pieces of cloth. One piece 
of cloth should be tied around waist 
covering lower body and other should be 
placed over the shoulders covering upper 
body. 

Recommended actions for wearing Ihram 
are: 


• On reaching miqat or any place in its 
alignment one should do miswak, 
perform wudu and take Ghusl 
cleansing the whole body. Even 
menstruating women and children 
should take Ghusl. If taking Ghusl is 
not possible then wudu will suffice 
however if water is harmful for sick 
he is not required to do tayammum. 

• Men may shave their head or else 
comb their hairs and use perfumed 
hair. 

• Before taking Ghusl, one should 
trim his nails and underarm and 
pubic hairs. 

• Apply perfume to body and clothes 
however perfume which leaves 
behind residue should not be used. 

• Men should remove stitched clothes 
and socks and use two new or 
washed pieces of clothes. One 
should be tied below wait to cover 
lower body and other should be 
placed over shoulders to cover 
upper body. For women ordinary 
clothes are their Ihram. 


When the mlqat arrives and it’s not the 
disliked time, then one should perform 2 
ra’kah salah with the intention of Ihram. In 
first raka’h surah Fatiha and Surah al- 
Kafiroon and in second raka’ah Surah Ikhlas 
should be read after Surah Fatiha. 

After completing salah, person performing 
only Hajj should say: 


^lyb ) ’J s>ko Jojl 


<J U5 4JJ 4j C 


Person performing tamattu should say: 


coy OOjI 

4iJ L«J I • 

Person performing qiran should say: 

Q ly oojl 


11) And then say talbiyah thrice loudly. 

** / ** ** 

12) Recite salutations upon the Prophet 

j oil anc l make below supplications: 


(J to 

Chapter on what is narrated regarding 
use of perfume by muhrim. 


1 Q.J Lv*i \ J13 c i c I J \ yj 1 

i&j&S OSl : Jll 

til :cJUi O/Jid ^ 

J? cl dlU- 4Jjl Jpj 

,U^£ jyyl 

Ibrahim bin Muntashir narrated from his 
father that he said: I asked Ibn Umar: Can a 
muhrim use perfume? He said: It is dearer 
to me to mb tar (on my body) than to enter 
upon the state of Ihram (in a state) of 
shaking off the perfume." He (the narrator) 
said: I went to 'A'isha and told her about 
this statement of his (of Ibn 'Umar). 
Thereupon she said: I applied perfume to 
the Messenger of Allah and he then went 
round his wives and then entered upon the 
state of Ihram in the morning. 


Explanatory Note: Imam Bukhari 
narrates: 


. d*' elSj . otjl <ul ay lij.eS- 

iA yl dyj c.«;T Jyj ■ typ oil jyj 

jl 'ill y aU-« ; yj ~i out* icaj 


. Tid 

Narrated 'Abdur-Rahman bin Al-Qasim: 
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I heard my father who was the best man of 
his age, saying, "I heard 'Aisha saying, 'I 
perfumed Allah's Apostle with my own 
hands before finishing his Ihram while yet 
he has not performed Tawaf -al- Ifada.' She 
spread her hands (while saying so.)" (Sahih 
al-Bukhari 1754) 

Imam Muslim narrates: 

— l ^ f p 

'A'isha said: 

I applied perfume to the Messenger of Allah 
® as he became free from Ihram and as he 
entered upon it. (Sahih Muslim 1189 d) 

It is proven from sunnah that it is 
recommended to use perfume before 
wearing the Ihram. 

Imam Nawawi writes: 

^ 4 Oil;! ^ 

4 $.1 ^ Ad )4j -/Q)l JlS 

Ji\j ^-Lp 4 3' Cf- 

Jlij 4 ^-AjyPj ij'ij AjL>U>- 

JjIjj ! Jli 4 SjUx^JI apL«^ Jp 

‘ .wJflJ' 4 O-btJ ‘ i <ul ^1 p 1-^ aJlJ lp 

f!^V A 5 


In this hadith there is proof of 
recommendation to use perfume at wearing 
Ihram and that it doesn't matter if its scent 
sustains after wearing Ihram. However 
applying perfume after wearing Ihram is 
haram. This is our doctrine and this is the 
doctrine of majority of companions, tabi'een 
and majority of scholars of hadith and 
fuqaha. Among them are Sa’d bin Abi 
Waqqas, Ibn Abbas, Ibn Zubair, Mua’viya, 
A’isha, Umme Habibah, Abu Hanifah, 

Sawri, Abu Yusuf, Ahmad and Dawud etc. 
Other group of prohibited it and they are: 
Zuhri, Malik, Muhammad bin Hasan. It is 
also narrated from a group of companions 
and tabayin. Qazi says: Interpretation of 


hadith of Aisha is that she used to apply 
perfume to the prophet ^ and he used to 
take bath later, hence scent used to leave 
before wearing Ihram. 


J U Uu 

Chapter on what is narrated regarding 
Tamattu. 

1^ol^l l^M 01 y>\ <Cip 4W 

.SytS- 

The Prophet ordered his companions to 
change their Ihram of Hajj to that of 
Umrah. 

uJ :Jl3 i.<up ^ (T ^ 

jl3 ^ dj y>\ U ^ dill dil\ 

d^i^ i3i tUj^ d3iy*d 

.«jj^Ai ^»» :Jli yoj^Ai 

Jabir narrated: When the Aposde of Allah 
ordered us what he ordered during farewell 
pilgrimage, Suraqa bin Malik said: O Aposde 
of Allah, inform us about our Umrah, is it 
specific to us or forever? The Prophet 
j aJc. diil sa iiq : it j s forever. 

Explanatory Note: During the days of 
Jahiliyyah performing Umrah during the days 
of Hajj was considered offensive and 
prohibited. To stop this ignorance the 
Prophet S asked his companions, who had 
assumed the Ihram for Hajj, to change it to 
Umrah. On this Suraqa bin Malik asked is it 
only for them and forever and the Prophet 
S replied it is forever. 


The companions changed the Ihram to 
Umrah, performed umrah and became halal 
later they assumed Ihram for Hajj and 
performed Hajj with the Prophet ^ 
jd-ij ajIc.. This is called Hajj Tamattu. 
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tgl' 4lgip ^3 tLZJ[£ j£> tj4“3 3 A 4(*A^ 4 A ■ A ^f“ Jh' 
AIp iul tS: 3*3 ‘kuiw 3*3 

. IgJ^wP C ■ - P V d 4 

A’isha reached Mecca with the intention of 
Tamattu Hajj and her menstruation started. 
So the Apostle of Allah asked her to void 
her Umrah. 

^ 3 A 3 ‘tkJlP t^**i*il ^p 4 P\j?“ '.aJu&- y>\ 

ffil (^Dl U ^3 iS*£iia C-i-U \-g-h i 4 -i£ ii)l 
. Igj C ■ - i 3 r 3 4 ^*f^3 

A’isha reached Mecca with the intention of 
Tamattu Hajj and menstruation started. So 
the Apostle of Allah asked her to void her 
Umrah. 

3 AA <l£jIp ^ ^ 4pt^" ^jP 3 ? 

$ll (gjl Uyafe -J 33 4A*i»i« cA-W Lgjf 4 I 4 IP iill 

OPjj 13 I 4 | 4^. fl I tw) 13 4 4*W'«> '_ ■ .'4 ^L*4 ^ AIp 

(jj jAiflj oi 3A3 aA’ A-A 4® ji-kj Az' A 

14A-' ^ ^1*121 

A’isha reached Mecca with the intention of 
Tamattu Hajj and menstruation started. So 
the Apostle of Allah asked her to her 
Umrah and wear ihram afresh for Hajj. 
When she completed her Hajj the Prophet 
^ ordered her to go to at-ta’eem with her 
brother Abdur Rahman. 

lM it^P <e£JlP j£ 4 jjr 3 :<ULw?- 3 ? 

. 0 jPj 0 jaJ*} I ' 4 ■ ■ 't yj 3 ^U>3 4«LP <0^ dd j 

The Aposde of Allah slaughtered a cow for 
Aishah voiding her Umrah. 

<e£JlP ^p ^ < 3*0 ^p 4^1fd' A^ 4 ^ A 

tg. wa . i 3l 3*' 3G3 ^li o! ctgip iul 

& 

The Aposde of Allah ordered her to 
slaughter an animal for voiding her umrah. 

^a 3 ‘'■•^Jip 4 ^ 3 ^)*^' ^p 4 IA AtA ^p 3 ? 

4flj>wPj 44^>- —aj !<uil U ;dJl5 Lgj^ , 1 g A ajjl 

^31 3 ^ 4 j ^"31 ^ A^ (J ~>3 ^dp 4jjl ^ A ^ ^ 3 3 


3 4I4I? £)isJ f 4 («*dl* d! % : JUi 4 jSo 

».Aiill jia~j 3)^*^. 

O the Aposde of Allah, people are going for 
Hajj and Umrah and I’m going only for 
Hajj? So the Prophet ® ordered Abdur 
Rahman bin Abu Bak’r and said : Go with 
her to Tan’eem, then enter ihram for umrah 
and when she finishes it get her back to me 
soon.I will be waiting for her at batan 
uqabah. 

Explanatory Note: Aisha’s entered Mecca 
for Tamattu Hajj and her menstruation 
started before she could perform tawaf for 
Umrah so the Prophet ^ voided her Hajj. 
The Prophet S£ asked her to go to Tan’eem 
with her brother to assume ihram for her 
lapsed umrah and later slaughtered a cow as 
dum (compensation). 

Women with Haiz and Nifas should 
perform all the acts of Hajj & Umrah except 
doing tawaf of the Ka’ba. 

Imam Nawawi writes: 

c L?xiw«c 

£ 1 4jl 

^ 

^ 01 j^P i L« ^sCLy^l : ^ 

0*^ h Ar>r ./n\ AwJ ^ 

. I ■O.^l.ygl 5.Li^l 

It is our doctrine and the doctrine of Malik 
and Abu Hanifah and majority of the 
scholars that it is recommended (i.e. Women 
with menstruation and post natal bleeding 
taking Ghusl for Ihram) 

Hasan and Ahluz Zahir said: It is necessary. 
It is allowed for menstruation and post natal 
bleeding women to do all the acts of Hajj 
except Tawaf and offer it’s 2 raka’h salah as 
the Prophet ® said: Do all the acts of Hajj 
except tawaf ’. 2 raka’h of Ihram are sunnah 
and it is not the condition for validity of 
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Hajj as Asm’a did not offer it. (Sharah 
Nawawi ala Muslim) 

*3- ji*! (J pi?- U o'-’ 

Chapter on what is narrated regarding 
eating game meat by muhrim. 

^P ^ Jli£P i-Uj" ^P :‘ULup 

oaluaj *3- (jjsiii : Jli lilt sil auI alip jJ 3?dij 
.vt> <uip ^ ^ 

,j A™lp <0^ 4i)^ 2^—'J Ip <j.«■ «< 13 ,Idi C-«P'tjl3 

c JSlH »a4«aj ail? ^ 'J :lUls ^cOJpjllij j*i»» : Jllj 
».<dS'L : Jll ii^Li 

On the authority of Talha bin Ubaidillah, he 
said: we were discussing regarding game 
meat that weather it can be eaten by muhrim 
while the Apostle of Allah was sleeping. Our 
voices rose so the Prophet woke up and 
asked: Regarding what you are fighting? We 
said: About eating of game meat by muhrim 
which is struck by non-muhrim. He said: He 
allowed us to eat it. 

t<UP ^P JwP ^P ; jj) 

a-Ip <M ja iaaj £j cAj? : Jli 

tli! ‘‘*■“1*^ cj’jali ipSjlp J^i? J J^I! 

cJjii ioJjB C.lS-3 tH? s~ jp cJ?tPj IgiiSjj 

tl»3- i^L> oJtPb lisulii c4Ua3 oJtPb iigJp 

. ijisij cis"S 

On the authority of Abu Qatadah, he said: I 
came out with a group of companions of 
the Prophet 8!; there was no one non- 
muhrim except me. I saw wild donkeys and 
went to my horse. I seated on it and I forgot 
to take lash. So I asked them: Get me the 
lash but they denied. So I got down from 
my horse and picked up my lash and set out 
for wild donkeys. I captured one of them. I 
ate from it and my other muhrim friends. 

Explanatory Note: It is known from this 
hadith that if an animal is killed by a non- 
muhrim it can be eaten by muhrim if 
muhrim did not help in catching or killing 


the animal in any way. This is the doctrine 
of Imam Abu Hanifah. 

If a non-muhrim captured and slaughtered 
an animal and muhrim did not indicated 
towards the animal, neither helped him nor 
asked him to do it, then it is allowed for 
muhrim to eat the slaughtered animal. 
(Hidaya) 

LJ U (J ft?- U p—<tj 

Chapter on what is narrated regarding 
killing by Muhrim 

JJi-3 3 p ‘U-$-p y»p jji jp kp :<ui~ ? ' _jjl 

*3-1j 5jUf Tij_» : Jli ij -Up idll ail' 

The Apostle of Allah said: The muhrim may 
kill mouse, snake, voracious dog, kite and 
scorpion. 

Explanatory Note: In another hadith crow 
is also mentioned: 

Imam Bukhari narrates: 

^Ip Hlf 3 _Aj lH - w 2 c-Jli 

Narrated Hafsa: Allah's Messenger said, "It 
is not sinful (of a Muhrim) to kill five kinds 
of animals, namely: the crow, the kite, the 
mouse, the scorpion and the rabid dog." 
(Sahih al-Bukhari 1828) 

So there are total 6 vermin animals which 
should be killed in haram and non haram by 
muhrim and non-muhrim. 

^i£j pi?- u . >\j 

Chapter on what is narrated regarding 
marriage of muhrim. 

ii)l ^»3 jMs- J>\ jp t ji\ jp j!' 

jAj 
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On the authority of Ibn Abbas, he said: The 
Apostle of Allah married Maymunah bint 
Haaris while he was muhrim. 

Explanatory Note: This hadith is also 
narrated by Imam Muslim in his Sahlh. 

• fA yriA “Ml 4ii J 

Ibn 'Abbas reported: Allah's Messenger 
jduij ajIc. 41 married Maimuna while he was a 
Muhrim. (Sahih Muslim 1410 b) 

There is difference of opinion among 
scholars on weather a muhrim can marry or 
not as there are other traditions narrated 
regarding prohibition of marriage of 
muhrim. 

Imam Nawawi writes: Imam Malik, Imam 
Shafal, Imam Ahmad and majority of 
scholars from sahaba and those came after 
them deem that marriage of muhrim is not 
valid and they rely on ahadlth narrated in 
this chapter. Imam Abu Hanifah and other 
scholars of Kufa say: marriage (of muhrim) 
is valid due to hadith regarding Maimuna. 
(Sharah Nawawi) 

1 } A?- U Iptt 

Chapter on what is narrated regarding 
cupping of muhrim. 

c?) j* ‘ j&r Jt <■*&' o* in* 

Allah's Messenger was cupped while he was 
in the state of Ihram. 

Explanatory Note: Similar ahadith are 
mentioned in Sahih Bukhari and other 
books. For example: 

■l•/- HI if-' 1 et” 1 o* 

Narrated Ibn 'Abbas: The Prophet 41 
jduij “'jk- was cupped while he was in a state 
of Ihram. (Sahih al-Bukhari 5695) 

}*3 HI £>' ■ . ^ts- j>\ jp 

jjbj 

Narrated Ibn 'Abbas: 


The Prophet was cupped while he was in 
the state of Ihram, and also while he was 
observing a fast. (Sahih al-Bukhari 1938) 

Mufti Ahmad Yar Khan Nalmi writes under 
this hadith: 

It doesn mean that the Prophet <4° 41 
W as muhrim as well as fasting and he 
got cupped as understood by some scholars, 
instead these are two different instances i.e. 
the Prophet S had cupping during ihram as 
well as during fasting. Hence it is known 
that cupping does not invalidate ihram nor 
fast but in Ihram it is required that hairs are 
not removed otherwise atonement will be 
compulsory. From this hadith it is also 
understood that cupping neither invalidates 
fast nor make its undesirable (makruh). This 
is the statement of Imam Azam Abu 
Hanifah. This hadith is a strong proof of 
Imam Azam that the fast of the person who 
got cupping and the one who cupped him, 
remain valid and does not invalidate. (Mir’at 
ul-Manajeeh, Vol. 3, Page 228) 


cMj I* Otj 

Chapter on what is narrated regarding 
touching yemeni corners and black 
stone. 

U : JlS . 1 : -v .Ull yiP yjl y^P '.UL-jp- jj\ 

yElj <ulp 4 4 Jjaaiy Oj'j ala cA3j 

On the authority of Ibn Umar, he said: I 
have not failed to touch black stone since I 
saw the Messenger of Allah touching it. 

Explanatory Note: This hadith is also 
mentioned in Sahih Bukhari & Muslim and 
other books of Sihah Sitta. 

Imam Bukhari narrates: 

I y^aA e - ‘y j La iL j. I.. .^ .u)! y^l Cri" 

la | a Il a -4 44 ^Al Cajt) 4a i |t>-j Sj flla (J 

Ibn 'Umar said, "I have never missed the 
touching of these two stones of Ka'ba (the 
Black Stone and the Yemenite Corner) both 
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in the presence and the absence of crowds, 
since I saw the Prophet ® touching them." 

Ka’aba has 4 corners. The corner of black 
stone and yemenite corner are called Tama 
niyan’ and other 2 corners are called 
‘Shamiyan’. The virtue of these two stones 
(Yamaniyan) is that they are placed as per 
the original foundation laid by the Prophet 
Ibrahim, because of this reason both the 
stones are glorified and only black stone is 
kissed as it is from heaven. It became black 
due to sins of people. 


Imam Tirmizi narrates: 


The Messenger of Allah said: "The Black 
Stone descended from the Paradise, and it 
was whiter than milk, then it was blackened 
by the sins of the children of Adam."(Jami' 
at-Tirmidhi 877) 


A.,,-? i .^Ip 

.1 ./s o\\ j 5./z\\ 

0 ^ caip J,UJ <U)I 5 

3^3 tJL-J aJp an I awI (Ja! 

c-A 01s Ap A ^A 3 4k 

c~~« a: ;gi t 4ap glij 4il 4 i_A 4 

J~-p A _L?-I e4"’ • • tj%-Ay a-Ip A ^A 3 tA (JVo 4 

d .. . lo * I I jj& OlS ISU idj A^P (_Sjjl d-d' 'd- - J 
, p cpAAl jIjL AAj All ^juki ^AA 

?^AAl'j '' 

Imam Badmddin Ay’ni writes: 

My Shaykh Zainuddin also said: kissing holy 
places with the intention of gaining 
blessings, similarly kissing the hands and 
feet of pious people is also good and 
recommended with goal and intention of 
gaining blessings. Abu Hurairah asked Imam 
Hasan to show him the place where the 
Prophet ® used to kiss him and it was belly 
button so Abu Hurairah kissed it to gain 
blessing from that place and his progeny. 
Sabit Bunani wouldn’t let the hand of Anas 
until he would kiss them and he would say: 


These hands touched the hands of the 
Prophet«... 

It is narrated regarding Imam Ahmad that 
he washed the shirt of Imam Shafii and 
drank the water used for washing it. If this is 
the respect of scholars then what high 
respect sahaba deserve? And how much 
respect should be given to the heritage of 
the Prophet ®s? (Umdatul Qari) 

We should be afraid of our sins as when the 
sins can blacken a stone then what effect 
would it have on our heart and mind. Hence 
we must always try to avoid all types of sin 
and do istigfar as much as possible 
throughout the day. 

Ai cAkj ^ " 7 >■ ' P '1 A -Lijl Alt ' .A ^p 

44 Ij sip Ojj AyL® 'JjLij 3 ^ £.13^ r- iSc 

p jlj Jj *>l£~) : A JS3 01)11 y*j A3 yA 

( OyAAj lyti" [a 

The Messenger of Allah said: “Verily, when 
the slave (of Allah) commits a sin, a black 
spot appears on his heart. When he refrains 
from it, seeks forgiveness and repents, his 
heart is polished clean. But if he returns, it 
increases until it covers his entire heart. And 
that is the ‘Ran’ which Allah mentioned: 
‘Nay, but on their hearts is the Ran which 
they used to earn.’” (Tirmizi, Book 47, 
Hadith 3654) 


ijxAo ^yjl jz> t^L?" :4 jAA JjI 

U» : Jl3 A —* 3 a! — o ^ 01 i,<up awI 

».J4>r “•H' P j! c4fd' 

ja ’j&s !4)l J_j43 d) 

d4^rj t Ja3 Aif- cAd U» : Jll r^uil jSj* 

». -2 A.*.' : - J . --UP 

The Apostle of Allah said: Whenever I 
reached Yemeni corner I met Jibra’eel near 
it. It is narrated on the authority of At’a bin 
Abi Rabaah that a man asked: O Apostle of 
Allah, you touch Yemeni corner excessively? 
He said: I near came to it but found Jibra’eel 
standing near it, seeking forgiveness who 
touches it. 
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4jM j y*£> ^ cjlLo ^ <J>*P ,jP :4 jL«?- J-i' 

Jj£> OlS* ® 

tjljlj ijidJlj iji£)I po dL jjpi 5! jUU'» :ip«V' 
».ojP^lj UjJl J pji-l 

The Aposde of Allah used to say between 
two comers and black stone: O Allah, I seek 
refuge in thee from disbelief, poverty, 
abasement and the places of disgrace in this 
world and the next. 

pi' J* ‘Jr^" pi p* p£ ii' 
j . c~J t d4lp -' JLo ypll ^3lE : d 13 . Lp> .■>. 

.01^1 y£lj dsb-lj iili 
U^aJi pJ (*Ip3 dlip dill dills : Jli idiljj 3j 

^1p 3^3 

On the authority of Ibn Abbas, he said: The 
Apostle of Allah performed tawaf (of the 
Kaba) while riding his camel due to 
sickness. He would touch all corners. In 
another narration he said: The Aposde of 
Allah performed tawaf between Safa and 
Marwa while he was riding on his camel due 
to sickness. 

Jj-pj t)l , U * p dill pisj ^pUP pjl pP .tliaP pP idjEds- pjl 
.psjti-l j) psjti-l pa Jij (*fpJ 4~ip dll' ai)l 

The Apostle of Allah walked swiftly from 
stone to stone. 

Explanatory Note: Ramalln Arabic means 
walking boldly and hastily, taking shorter 
steps, lifting the legs forcefully, keeping the 
chest out and moving the shoulders 
simultaneously. 

It is Sunnah for men to do ramal in first 
three circuits (tawaf) and walk normally in 
next 4 circuits. 

diyv J U dpt) 

Chapter on what is narrated regarding 
combining prayers at Arafat. 

‘4j) pi tj)* j* “■?>'& ii} ii} A jit 

14X3 .CdlijP pa dxo Upa3i :Jl3 , Up-P Ail' ppsj jEP pi' 


3 . p_jcj aJuC' 3 ;Axa EpkiJ' l;-l.ijl .alii ,r.-> uJjJ 

:V~a! ' jMdj IjwUii jj pa' 3 .dilip iL~s 3 ,iU Ipj 
( s' : Jtii to'AtaJl !p?pJ' -4 p 'j' Ij :ldls j? t'lfcjij 
dll' dill JjEj (^-“S U£"tit : Jlii ilA*)l :ulls 

. Ci.i ..s xii ipip 
yip dll' ^Cs :U^-sp dll' pi' p^ ci3 

. tpyuJi pci (>4^3 

On the authority of Ibn Umar, he said : We 
departed with him (Ibn Umar) from Arafat. 
When we reached Muzdalifa we stayed 
there. Then we prayed maghrib with him. 

He then moved forward and prayed 2 raka’h 
and asked for water and poured it over 
himself and then lay down at his bed. We 
waited long for him. We said: O Abu Abdur 
Rahman! Come for prayers. He asked: 

Which prayer? We said: for Eisha. Then he 
said: I prayed the way the Apostle of Allah 
had prayed. 

In another narration, on the authority of Ibn 
Umar, The Apostle of Allah combined 
Maghrib & Eisha prayers together. 

ydpji p^ pi y' *3?^ p^ p£ pi' 

tip' ^4p3 -.i.' 1 -E dppJ >p. i ■ .j : d^ i *cp . 

Narrated from Abu Ayyub, he said: I prayed 
Maghrib and Eisha prayers with the Aposde 
of Allah during farewell pilgrimage at 
Muzdalifah. 

pP Jjjj pj dill -LP ^P ;djipE 

Ju jtiEj yip dill ^ dill 01 .ddP dill 

e\3^ JiiL t\PdJ'3 ipjluJ' 

Narrated from Abu Ayyub, the Apostle of 
Allah prayed Maghrib & Eisha together with 
a single Azan and Iqamah. 

Explanatory Note: As per Hanafi school 
of jurisprudence it is not allowed for a 
traveller or a dweller to combine two 
prayers at the same time except: 

At Arafat, where Zohar and Asar are 
combined and prayed together at the time of 
Zohar and 
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At Muzdalifah, where Maghrib and Eisha 
are combined and prayed together at the 
time of Eisha. 

Imam Tirmizi narrates: 

J4 ja y y pi 1 y 

ytddi aii jAp 

Ibn Abbas narrated that: The Prophet 

Pit sa id: “Whoever combines two 
prayers without any excuse then he has 
committed something from the major sins.” 
(Jami' at-Tirmidhi 188) 

However a person can pray Zuhar just 
before its time ends and pray Asar at its 
immediate start time. Similarly a person can 
pray Maghrib at its ending time and pray 
Eisha at its immediate starting time. 

Imam Musli writes: 

( A-’ (3 oPj d jy. ) : lH 

LiLA Aaj 

jAj i IPj V “Ad t ojA jiA £^4-' dj i Cdpa 

dj' Ojy~ejJ i Jy^e j||f All : U 

■ 44? J_?' d f-Aj 4 44? y d! AT 
Do not combine two prayers at the same 
time neither while residing nor while 
travelling. As Almighty Allah says: Prayer has 
been decreed upon the believers a decree of specified 
times. (4:103) and in combining there is 
change of time. It is allowed to combine in 
action but not at same time. It is 
interpretation of that the Prophet 4)1 
y»j <4° combined two prayers. Its 
explanation is that Zuhar is delayed till its 
last time and advance praying Asar to its 
start time.(al-Ikhtiyar, Kitab us-Salat) 

Imam Shami writes: 

p-LijJIjLgXij ji>l (j Adsjl (jbd".'llaJ 

Jjlj 

It is allowed for a traveller and sick to delay 
Maghrib to combine it with Eisha, in 
actions, as it is mentioned in Hiliyah and 
other books, that is, he prays Maghrib at its 
ending time and Eisha at its starting time. 
(Fatawa Shami, Kitab us-Salat) 


jUdr' Li ilA A bplj 

Chapter on what is narrated regarding 
the lapidation of pillars 

yy y y yy y y .yy >i' 

. ■Ud- aj jl I p IpyS' dj ‘ . A— 4 AA Si yte if ' -' •*« : 4- All 

jlkj fe- iyp (jip ll» Jlij 

On the authority of Ibn Abbas that the 
Apostle of Allah sent weak members of his 
family early and told to them: Do not 
lapidate the pillar of Uqbah until the sun 
rises. 

diil y*^ a' y tjsA" y. 4^^ y '.yy y a 

tdljs! AjieOe A —.z d4A All —o aSi\ AAj : dti - La^ '-p 

jlki JA - 1 fy "d» :j%4 Jlij 

On the authority of Ibn Umar, he said The 
Apostle of Allah sent his weak family 
members and told them: Do not lapidate the 
pillar of Uqbah until the sun rises. 

Explanatory Note: It is allowed for weak 
and sick people to leave Muzdalifah before 
sunrise. 

Sadrush Shariah Mufti Amjad Ali Aazmi 
writes: The time to stay at Muzdalifah is 
from onset of Faj’r till sunrise. It someone 
didn’t stay during this period then is wuquf 
(to stay) is lapsed. If he passed by this place 
then wuquf is done. Dum is wajib on the 
one who moved away from here before 
onset of Faj’r, except for sick, women and 
so weak that rush would harm him hence 
moved earlier, then there is nothing on 
them. (Bahar-e-Shari’at, Part: 6) 

lm t Ag yy a' y y y 

yy ^3 ja y ^ y* 
Lui iM ^ du' y?i yy a' y 33 
tiuA- yy. bisj .yy j-Luif 3 iji y~>j diit 

ys id^drj Dj4aj yp ye tsUAJi lae-ys 

.iiiJi y y y 

o' ^441 jdaaji y dill y?i yy y yp cij 

,dJ*Jl yy JCj je- jjj j[ jjLdj fi- y ye 
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The Apostle of Allah threw pebbles at pillar 
of Aqbah. In another narration, narrated 
from Ibn Abbas, The Aposde of Allah made 
al-Fadl bin Abbas ride behind him and he 
was beautiful child, he started looking at the 
women and the Apostle of Allah turned his 
face away from them. The Prophet 2)1 
“'A 0 threw pebbles at pillar of Uqbah. 

In another narration, narrated Ibn Abbas 
from al-Fadl, his brother that the Prophet 
would continue to recite Talbiya until 
throwing pebbles at pillar of Uqbah. 

AiiJj { ^s- (J tl?- U oil 

Chapter on what is narrated regarding 
riding the animal for sacrifice. 

awI ,A aA ,A ■ 

».lg4Sj'» : JlAi itiju JjjiJ l£'j (AAJ Alt a«I 

Anas narrated, the Apostle of Allah saw a 
man driving his sacrificial animal. The 
Prophet SI said: Ride on it. 

Explanatory Note: This hadith is narrated 
by Imam Bukhari and Imam Muslim but 
with different wordings. Imam Bukhari 
narrates: 

Jill itjdj JqU: 33 iHf 01. aip adI cA 

JvS .AjT i £ | Jii. i ^ .sji Jii .tjA i £ ^ Jii . i ^ 'T' 

Narrated Anas:The Prophet SI saw a man 
driving a Badana. He said, "Ride on it." The 
man replied, "It is a Badana." The Prophet 
SI said (again), "Ride on it." He (the man) 
said, "It is a Badana." The Prophet Ail 
(>Aaj sa id thrice, "Ride on it." (Sahih al- 
Bukhari 1690) 

Imam Muslim narrates: 

Jill ajIj oA-J 33 Al ajii JAb 01 >UA 3 ' JA 

ij? • Lg_*S^I ^ (Jli . ' g 

. Jl Sollll 

Abu Hurairah reported that Allah's 
Messenger saw a person who was driving a 
sacrificial camel (and told him to ride on it. 


Thereupon he said: Messenger of Allah, it is 
a sacrificial camel. He told him again to ride 
on it; (when he received the same reply) he 
said: Woe to you, (he uttered these words 
on the second or the third reply). (Sahih 
Muslim 1322 a) 

Imam Nawawi states that there are different 
doctrines regarding riding the sacrificial 
animal 

Imam Shafa’i says: A person can ride it if it 
is necessary otherwise he should not ride it. 
He should ride with courtesy without 
hurting it. This is one of the statements of 
Imam Malik too. 

Another statement by Imam Malik and 
Imam Ahmad is that a person can ride it 
without necessity too but without harming 
it. 

Imam Azam says: he should not ride it 
except when he cannot find anything else to 
ride on. (Sharah Nawawi, Chapter: It is 
permissible to ride the sacrificial animal if 
necessary) 

JlAjJlj ^UjJI (j U oil 

Chapter on what is narrated regarding 
Tamattu and Qiran 
: Jl3 t-Ufca ^A ^A 

jujj t&Aj ojjJjki cTlji 

iyJu 3RJ :JA' tAj-iAu 0322 tOli-jA 

Jl3j ja J^wJl \jja Jlii 
OlAi lij : Jli t ljiSj lis 'y> iJLa 

tioji Xm os AA ^AA 

jl iyti- jAi A cjli-ii tAA' '•*■* '4 ii >11' j'Al ^li 
iAjujj oUaRj U to offali . 

Jliii till A^l-j 0412 : JA' i03-jA A A 33 

tllSj liS”J-A IJii Jl*j A 'l 1 ® 
c4*AJ .3^-N li'A .CO : Jli ?liU cJtHaa : Jli 

^2^1 tiiya- 3 .cIJj jA iOap y .T'N 

Oj-A : Jli yi-T Cj2ja3 lil A US* 

. ,^.L.a j All' JJL 1 JLmJ 

On the authority of Dhabbly bin Ma’bad, he 
said: I came to perform Hajj fromjazlrah. I 
passed by Sulayman bin Rabiyah and Zaid 
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bin Sawhan, they were leader of the area 
‘Uzaybah’. They heard me saying talbiyah 
for Umrah and Hajj together. One among 
them said (regarding me) that this man is 
more misguided than his camel and the 
other said: he is misguided than so and so. I 
kept going my way and completed my Hajj. 

I passed by Amir ul-Muminln Umar and 
told him that I am a man from far flung area 
and my home is at a remote place. Allah 
granted me the opportunity of this Hajj so I 
preferred to combine Umrah with Hajj so I 
assumed ihram for both together and I 
didn’t do this by mistake. Then I passed by 
Sulayman bin Rablyah and Zaid bin Sawhan 
they heard me saying talbiyah for Umrah 
and Hajj together. So, one of them said: He 
more misguided than his camel and the 
other said he is more misguided than so and 
so. Umar asked what you did. I said: I 
continued on my way, I performed tawaf for 
my Umrah and did sa’i for my Umrah and 
came back and did same (i.e. tawaf and sa’i 
for Hajj) and continued to be in ihram and 
continued doing like pilgrims do undl I 
performed slaughtering at last. Umar said: 
You are granted the guidance of your 
prophet fit Muhammad. 


luA*- cliT :Jli jj ji- '-fyjj (jj 

c-iliaiM jj JUj 3 Af 3ijS(J' aj 

jt Xjj 5*33 jt JUU) 31 ®^ ' 5 u! ^3 

tcJca? : Jlii 

iSjdiJl Jf- a 5 s - ii)l 5ill JJiy 
uli tOjiaajj jit ^Js- i : Jli i51J*j j* oJa 
y ,4535*) ojyd'3 djaJ' jj ^*1*3 .C.UC aSLo (3^' 

533*113 Jy.j f <■%{,"s* j* (J^ ? 

ja Hij ^ J U 13 *- f ‘ 

'3)-Uia UI_3 t,a*jl5J lo 5jj 5315UJLs 

ajj a) Jtfi i<ut Sill ^3 uJlkj-l j**i 'jj* j* 
jj 51)3 iS*i«Jl ah] ! jUpjiil 3 ^ 'i 

yly 15 cilai : Jli 15 liU c.Uwa : JlS i*si ai a*» 
cd l ? 3 cjjy cd k Tb cbai UI3 .535*13 a 

f 5 r? 3 J^-* ? i*'j*- c -*33 f 1(33®*^- ?j>J'j oy. 
i»jj c~ 5 il tgjpb" 53351*3 laiaJi ( 3 -ij cblu cd k 


3 «ja vjjai :Jli icJUH Jp ua ciyaii t 
.aJLaj alia Sill alia 5I5J cja» : JI 33 . 

In another narration on the authority of 
Dhabbiy bin Ma’bad, he said: I had left 
Christianity some time back and came to 
Kufa during the caliphate of Umar with the 
intention to perform Hajj. Sulayman and 
Zaid bin Sawhan assumed ihram for Hajj 
only and I assumed for Hajj and Umrah 
both. They said: Woe to you! Indeed the 
Propher prohibited from Hajj tamattu. They 
(also) said: By Allah, you are more 
misguided than your camel. He (Subayi) 
said: we will go to Umar (and would ask him 
to decide). When Dhabbiy reached Mecca 
he did tawaf of K’abah and sa’i between safa 
and marwah for his umrah. He then came 
back in the state of ihram and did not allow 
and did not become halal and remain in 
ihram. He did tawaf of K’abah and sa’i 
between sawa and marwah for his Hajj. He 
remained in the state of haram until he came 
to Arafat and finished his Hajj.On the day 
of 10 th Zil Hajj he became halal and 
sacrificed animal for tamattu. When they 
returned from their Hajj they passed by 
Umar bin Khattab. Zaid bin Sawhan said to 
him: O Amir ul-Muminln! Indeed you 
prohibited tamattu but Dhabbiy performed 
tamattu. Umar asked Dhabbiy: What did 
you do? He replied: I assumed ihram for 
Umarh and Hajj, O Amir ul-Muminln! So 
when I came to Mecca, I did tawaf of 
K’abah and sa’i between safa and marwah 
for my umrah. I returned back in the state 
of ihram then I did tawaf of K’abah and sa’i 
between safa and marwah for my Hajj. I 
remained in the state of ihram till the 10 th of 
zil hajj and sacrificed an animal for my 
tamattu and left my ihram. Umar placed his 
hand on his back and said: you are granted 
the guidance of your prophet 

j> X 33 3*36 l/- : JlS i^iaJl j£ :3jljj (jj 

535*113 1*3^ Uti : Jl3 

y *y^3®^ ^ijj d '3 
ju OjiJ ^jyj ja 5 “^' '-~ i ' :*J y Ul? iilljb 
: Jli t ^-*3 535 *!' jj* 33?' ^3 1535*113 ^-1 
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In another narration on the authority of 
Dhabbiy that he, Sulaiman bin Rablyah and 
Zaid bin Suhan started with the intention of 
performing Hajj. Dhabbiy assumed ihram 
for Umrah and Hajj together while Sulaiman 
and Zaid assumed ihram only for Hajj. 

When they came to Dhabbiy they 
reproached him about his act. They said: 
You are more misguided than your camel. 
You combine umrah and Hajj and indeed 
Amir ul-Muminln prohibited umrah and 
Hajj together. Dhabbiy said: We will go to 
Umar (and ask about it). The narrator says, 
they went on until they reached Mecca. He 
did tawaf of K’abah for his Umrah and sa’I 
between Safa and Marwah for his Umrah 
then he came back and did tawaf for his 
Hajj and then did sa’I between Safa and 
Marwah and remained in ihram until the day 
of 10 th of zil hajj sacrifice a goat from 
whatever he could get. When they 
completed their Hajj they came to Madinah 
and went to Umar. Sulaiman said to him: O 
Amir ul-Muminln! Dhabbiy comibined 
Umrah and Hajj. Umar asked Dhabbiy: 
What did you do? Dhabbiy said: When I 
reached Mecca, I did tawaf for my Umrah 
and then performed sa’I between Safa and 
Marwah for my Umrah then I returned and 
performed tawaf of K’abah for my Hajj and 
then I performed sa’I between Safa and 
Marwah for my Hajj. Umar asked: What did 
you do later? Dhabbiy replied: I remained in 


the state of Ihram until the day of 10 th of zil 
hajj. I sacrificed a goat from whatever I 
could find. The narrator says: Umar placed 
his hand to his shoulder and said: you are 
granted the guidance of your prophet 
-I u a A .If-, i 


cJUai) (j eyiAJl J4a9 °ij U Oli 

Chapter on what is narrated regarding 
virtue of performing Umrah in 
Ramadan. 

JaJ' am! ^3 Jl iaoIa?- jj\ 

».a^?- Ja*j lJU&oj J :Jl3 *ei£ aw! 

Narrated Ibn Abbas, The Prophet 41 
f4>j aJc. sa id: Umrah during Ramadan is 
equivalent to Hajj. 

Explanatory Note: This hadith is also 
narrated in other books of Sihah Sitta. 

jil Jyk aw! j' jii 34 

LgJH L&lc^ £y> jjfe 4jijl uy*j 

<Uj1j 0*^9 y} ^ 015"" d-JlJ . IIsL* 01 La 

OL^aJ^ 015”" 1(JlJ AaIp L>x^ 5L - L^olj i ^ j ■ 

. (J IS Lf 1^4- ■ jl Aj $'ja£- OLj AaS 

Narrated Ata: I heard Ibn 'Abbas saying, 
"Allah's Messenger asked an Ansari woman 
(Ibn 'Abbas named her but 'Ata' forgot her 
name), 'What prevented you from 
performing Hajj with us?' She replied, 'We 
have a camel and the father of so-and-so 
and his son (i.e. her husband and her son) 
rode it and left one camel for us to use for 
irrigation.' He said (to her), 'Perform 
'Umrah when Ramadan comes, for 'Umrah 
in Ramadan is equal to Hajj (in reward), 1 or 
said something similar." (Sahih al-Bukhari 
1782) 

(j VjXs* . fA . awI JAti lH jii t J-U*- ch s—*3 

It was narrated from Wahb bin Khanbash 
that the Messenger of Allah said: ‘“Umrah 
during Ramadan is equivalent to Hajj (i.e. in 
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reward).” (Ibn Majah, Book 25, Hadith 
3105) 

3 oytS' . . Aijl 3^ 3^ cd cP 

It was narrated from Ibn ‘Abbas that the 
Messenger of Allah said: “Umrah during 
Ramadan is equivalent to Hajj.” (Ibn Majah, 
Book 25, Hadith 3108) 

The Prophet even described doing umrah 
in Ramadan as doing umrah with him. 

3 OjXs- oil Jli 

The Prophet ® said: "Perform "Umrah in 
the month of Ramadan, (as it is equivalent 
to Hajj or Hajj with me (in reward). (Sahih 
al-Bukhari 1863) 

: Jl3 ; P 3^3 jiP PP 3 ^ A' 

til djT jP-wj aPp tjd"" 

t4liLU ■ * \j.ao\\ jjtj 

•ii > 

Narrated Ibn Umar, he said: On the day of 
the conquest of Mecca, the Prophet 2ul 
j»Hij <2° was riding on a blackish camel. She 
was famous as Qaswa, he had hung bow 
from her neck and was wearing a black 
turban made from fur of camel. 

Explanatory Note: Wearing turban is an 
emphasized and regular sunnah of the 
Prophet ^8. There are many hadith narrated 
regarding virtues of wearing turban. We 
quote a few from Fatawa Ridawiyyah. 

(3*® 4jj| j Jli JUj 4jjl ^1 y* 

S^LjU 4*oJ ji } ) yajH'iLa J^Sj 

(Jo^u 4 *oL*»j j 4*0 L»£- jl*****8> 

The Prophet ^ said: A fard or nafil salah 
with turban is equal to 25 salah withour 
turbans and one jumuah salah with turban is 
equal to 70 jumu’ah salah without turban. 


jLclo L*(3ji 

The Prophet S say: The difference between 
us and the polytheists is that we wear 
turbans over caps.(Sunan Abi Dawud 4078) 

(^jUvO ^ejUaJI 

Turbans are the crowns of Arabs, (al- 
Firdaus) 

Turbans are crown of Arabs, when would 
leave wearing turbans they would lose their 
honour. (Jam’e as-Shaghir) 

LL» Ijjb jj 

Wear turbans, your clement will increase. 
(Mo’ajjam al-Kabir) 

My ummah will remain on truth untill they 
wear turban over cap. (al-Firdaus) 

The Prophet ® pointed towards turbans and 
said crowns of Angles are like this. (Kan ul- 
Ummal) 

4-0^1 5’J*8i J* 3^00 4jjl ^1 
Indeed Almighty Allah honored this ummah 
with turbans. (Kan ul-Ummal) 

Minimum length of turban is 5 hands and 
maximum length is 7 hands. 

Turban can be of any color but wearing 
black is sunnah. There are numerous hadith 
reported regarding the Prophet wearing 
black turban. 

. f.\ 8^** 'p- 8 fti 0 1 L ji p- 

It was narrated from Jabir that the Prophet 
entered Mecca wearing a black 
turban.(Ibn Majah, Book 24, Hadith 2929) 

tit iAj 3i5 <■**&} JA ol i/* o? JA 

. ' d - ^ jUPaJl 

'Amr b. Huraith quoting his father said: I 
saw the Prophet on the pulpit and he 
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wore a black turban, and he let both the 
ends hang between his shoulders. (Sunan 
Abi Dawud 4077) 

*ulp dill Sjtij 3 1*° ot) 

Chapter on what is narrated regarding 
visiting the Prophet iB’s grave. 

jj > : Jll t Ug iul 0^' 31' 

,“CL i .fl. 1 ' J_i ^4 -h 1 ' yti]' jjj o' doji 

: >$' t <U4d' (Jj *^34^ 

.AilSdJ 4i' <&jj 

Narrated Ibn Umar that he said: The 
Sunnah way is that you visit the grave of the 
Prophet 18 from the side of Qiblah. You 
keep your back towards Qiblah and face 
towards the grave and say: Peace and 

blessings of Allah be upon you O Prophet 

m 

Explanatory Note: This hadith mentions 
and supports 2 unanimous acts and belief of 
Ahlus Sunnah. First one is visiting the 
blessed shrine of the Prophet 
after/before Haj/Umrah and second is the 
belief of Prophets being alive in their graves. 

Visiting the blessed shrine of the Prophet 
SB is one of the greatest oblation and 
virtuous act. According to some scholars it 
is sunnah. Some consider it as wajib and 
some even call it as fard. As per Ahnaf, it is 
close-to-wajib act. It is better to make sole 
intention of visiting the blessed shrine of the 
Prophet SB. There is difference of opinion of 
scholars on virtuousness of Mecca and 
Medina. However there is consensus of 
scholars that the part of earth which is 
touching the blessed body of the Prophet 
SB in grave is sublime than earth, skies, 
throne and chair and even Ka’ba itself. 

Imam Haskafi writes: 

(Ju> Lallan 4jU ) HNvaJI ts 

4j 


The part of the earth which touches the 
blessed body of the Prophet SB is absolutely 
the most sublime place, better than even 
Ka’aba, throne and chair. Visiting the 
blessed shrine is recommended and it is 
wajib for those who have the means to visit 
it. 

Shaykh Abdul Haq Muhaddith Dehalvi 
compiled ahadith in his book ‘Jazb ul-Qulub 
ila Diraril Mahbub’ on visiting the blessed 
shrine of the Prophet SB. We present a few 
from there: 

• Who visits my grave, my 
intercession is assured for him. 

• Who visits my grave, my 
intercession is valid for him. 

• Who came to visit me and he 
doesn't any work other than visiting 
me then it upon me to be his 
intercessor on the day of judgement. 

• Who visits my grave after death post 
Hajj, is like who visited me in my 
life. 

• Who performed Hajj and did not 
visit me indeed he indeed hurt me. 

• Who visits me in Madinah, I will be 
his intercessor and witness. 

• Who visits me intentionally he will 
be my neighbour on the day of 
judgement and who dies in Mecca or 
Madinah, he will be free from the 
torment on the day of judgement. 

Under hadith 1 Shaykh Abdul Haq writes: 
there is a sign that the visitor of holy shrine 
will die on Islam and this will be by the 
virtue of the Prophet SB as for the 
intercession of a person his end on Islam is 
obligatory. (Jazb ul-Qulub Ila Diyaril 
Mahbub, Page 242) 

Imam Ahmad Rida writes in ‘Fatawa 
Ridawwiya’: 

Visiting the embodiment of purity, the 
leader of the Prophet ®s is indeed and 
certainly, with the consensus of all Muslims 
is from the best oblation and most virtuous 
act, whose virtuousness and goodness will 
not be rejected by anyone but by a 
misguided and deviant or a complete 


18 




Musnad Imam-e-Aazam 


Book of Hajj 


illiterate, an absentminded and a slave of 
devil, may Allah forbid. 

There is definite unanimity in this regard. 
And why not when the Quran itself calls 
and allures Muslims towards it. Allah the 
exalted say: And if when they do injustice unto 
their souls, then 0 beloved! They should come to you 
and then begforgiveness of Allah and the messenger 
should intercede for them then surely, they would 
find Allah Most Relenting Merciful, (4: 64) 

In our books of jurisprudence (i.e. books of 
Hanafi School) like ‘Manasik Farsi’, 
‘Tabrablisi’, ‘Kirmani’, ‘Ikhtiyar Sharah 
Mukhtar’, ‘Fatawa Zahlriyyah’, ‘Fath ul- 
Qadlr’, ‘Khazanat ul-Muftiyin’, ‘Mansak 
Mutawast’, ‘Maslak Mutaqast’, ‘Minhul 
Ghaffar’, ‘Maraqiy al-Falah’, ‘Hashiya 
Tahtawiyyah Ala Maraqiyil Falah’, ‘Majma 
ul-Anhar’, ‘Sunan ul-Huda’ and ‘Alamgiff 
etc. it is mentioned as being close to wajib. 
There is even a statement from the founder 
of school, Imam Azam regarding this. It is 
mentioned in ‘Jazb ul-Qulub’: As per Abu 
Hanifah visiting the Prophet ® is from the 
best of recommended actions and highly 
commendable act and close to status of 
wajib. 

Some Maliki and Shafayi scholars clearly 
mention it as wajib and same is narrated 
from Zahiri School of jurisprudence. Imam 
Ibn ul-Hajj Makki Maliki in ‘Madkhal’ and 
Imam Subuki Shafayi in ‘Tehzlb ut-Talib’ 
narrate from Imam Abdul Haq bin 
Muhammad: Imam Abu Imran Fasi Maliki 
said visiting the blessed shrine of the 
Prophet SI is wajib. 

Imam Qadi Ayadh in ‘Shifa’ narrates from 
Imam Abu Am’r: It is wajib to travel to the 
blessed shrine of the Prophet SI. 

Some Shafa’I scholars deem visiting the 
blessed shrine obligatory as Hajj. Allamah 
Abdul Ghani ibn Ahmad bin Shah Abdul 
Quddus Chishti Gangohi, student of Imam 
Allamah Ibn Hajar Makki writes in ‘Sunan 
ul-Huda’: I heard my teacher i.e. Ibn Hajar 
saying that visiting the blessed shrine 
according to some of our Shafayi scholars is 


wajib like Hajj and per them there is no 
difference between Fard and Wajib. 

They (i.e. Scholars) are unanimous on 
considering it sin who doesn’t visit. 

However it is affirmed that whosoever even 
after having the means doesn’t visit is 
blessed shrine is indeed deprived, blamed, ill 
fated, sinner, unjust and cruelty. We seek 
forgiveness from Allah about what he 
doesn’t please him. Indeed scholars of past 
and present have been severely rebuking and 
stigmatizing the one who doesn’t visit the 
blessed shrine hence it cannot be due to 
leaving a mustahab act. Allamah 
Rahmatullah student of Imam Ibn 
Hummam states in ‘Lubab’: Not visiting 
blessed shrine is great negligence and 
extreme disrespect. (Fatawa Ridawiyyah, Vol 
1. Page 22) 

Prophet ^s are alive in their graves: 

This hadith also clearly means the prophet 
SI is alive in his grave. This is the reason 
why a visitor is required to address salam 
direct to the Prophet SI. There are 
numerous hadith which prove that the 
Prophet ^s are alive in their graves. 

Ibn Majah narrate from the authority of 
Abu Darda’ 

\ . fA. <J T 1 if 

^1p f} l-LC i a.q -■ 3 '-^ -■ a 

jlf jlf . ft- 

It is narrated from Abu Darda’ that the 
Messenger of Allah said: 

“Send a great deal of blessing upon me on 
Fridays, for it is witnessed by the angels. No 
one sends blessing upon me but his blessing 
will be presented to me, until he finishes 
them.” A man said: “Even after death?” He 
said: “Even after death, for Allah has 
forbidden the earth to consume the bodies 
of the Prophet Sis, so the Prophet 4 jI 
j aJc. of Allah is alive and receives 
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provision.’” (Ibn Majah, Book 6, Hadith 
1706) 

Imam Ba’yhaqi compiled 21 hadith on this 
topic and wrote a specific book named as 
‘Hayat ul-Ambiya fi Quburihim’. We copy 5 
hadith here: 

• The Prophet said: The Prophet 
Ss are alive in their graves and they 
pray. 

• The Prophet ^ said: The Prophet 
^s are not left in their grave for 
more than 40 nights but they pray in 
front of their lord till the time 
trumpet is blown (on the day of 
judgement) 

• The Prophet ® said: I passed by 
Musa while he was standing and 
praying in his grave. 

• The Prophet S said: Send blessings 
upon me abundandy on Friday as no 
one sends the blessing upon me but 
his blessings are presented to me. 

• The Prophet ^ said: Send blessings 
upon me abundandy on every Friday 
as blessings of my ummah is 
presented to me on every Friday. 
Whosoever sends more blessings 
upon me he will be closer to me in 
heavens. 

Imam Ahmad Rida was asked about a Hafiz 
who rejects the belief of Hayat ul-Ambiya 
and virtuousness of the blessed city of 
Madinah. 

He replied: Khalid (i.e. Hafiz) is deviant and 
with corrupt beliefs and it is not permissible 
to make him Imam. The life of the Prophet 
(in grave) and other Prophet 2d 
(d">js is proved from Quran, hadith and by 
consensus of scholars. Rejecting the 
virtuousness of Madinah and making people 
return (from Mecca without visiting) is an 
act of devil and against the consensus of 
Muslims. [Fatawa Ridawiyah, Vol, Page] 
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